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David and Goliath and the Army of Yisrael
PARSHAS BECHUKOSAI 5776

When it comes to military battles, conventional wisdom gives the advantage to the side that
possesses greater strength and numbers. When Hashem becomes involved, of course, it is
another matter entirely; then, these and many other conventional and even physical laws may
no longer apply, as we shall see.

Unconventional Warfare

This very point is made to B’nei Yisrael’s army as it prepares to enter the battlefield. The
Mishnah (Sotah 8:1) records the speech delivered to the army at this time:
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“They (your enemies) come (to battle) relying on the ability of flesh and blood to deliver
victory, while you come relying on the victory of Hashem. The Pelishtim (in the time of
David) came (to battle) relying on Golyas (“Goliath”) to deliver victory; what was his fate? In
the end, he fell by the sword, and (the Pelishtim) fell with him... But it is not the same
regarding you; ‘For Hashem your G-d goes with you (into battle) to fight on your behalf’
(Devarim 20:4).”

This same idea is found in the beginning of this week’s parshah, which discusses the great
blessings to be showered upon the nation for their adherence to Hashem’s will. Amongst the
many items promised to B’nei Yisrael are great, lopsided victories against their enemies. As it
states: 1793139772 1237 DN NN NNN NYNN DN I19TY) ,27N7 D197 179)) DYVNMN DNITN
2707 0279 08— “And you shall pursue your enemies, and they shall fall before you by
the sword. Five of you shall pursue one hundred (of them), and one hundred of you shall
pursue ten-thousand; and your enemies shall fall before you by the sword” (Vayikra 26:7,8).

Just as in the case of David vs. Golyas, we see here a completely disproportionate match —
with the purported ‘underdog’ emerging victorious. Rashi underscores this point by
commenting (in v. 8) that the five pursuers mentioned by the passuk are “from the weaker
ones, not the mighty warriors.” Nonetheless, they are able to vanquish many times their own
number.

Now, the verses cited above appear to contain a redundancy, as it twice repeats the fact that
“they shall fall before you by the sword.” Rashi seems to address this difficulty, explaining
what is added by the repetition. Thus, the second time the phrase appears, Rashi states: 19))
NIND 7772 NOY D239 PY91) PdY M 08— ““And your enemies (shall fall before you)..
(This means) that they shall fall before you in an unnatural manner.”



To what exactly does Rashi refer when he characterizes their falling as taking place in an
“unnatural manner”? R’ Ephraim Zalman Marguolies, famed author of the classic Beis
Ephraim, clarifies Rashi’s intent in a most illuminating way.

For Your Convenience...

He begins by hearkening back to the familiar example of David and Golyas. That episode, as
alluded to by the Mishnah cited above, featured the open miracle of Golyas’ unlikely defeat at
the hand of the much less formidable fighter in the guise of David. Golyas, topping off
somewhere in the 12 ft. range (cf. Shmuel | 17:4), came with his might and his sword; yet, he
was felled by a rock from the slingshot of David, the shepherd lad. David then proceeded to
sever the fallen warrior’s head (ibid. v. 51).

Actually, the death of Golyas involved a nes b’soch nes — a miracle within a miracle. For as
Rashi points out in Sefer Shmuel, the giant — upon being stricken in the forehead by David’s
projectile — should have fallen backward from the impact. Instead, however, “Vayipol al
panav artzah — He fell to the ground on his face” (ibid. v. 49). In defiance of the laws of
physics, Golyas fell forward instead of backward. This was done, as Rashi explains, for
David’s convenience. In order to sever Golyas’ head, he wouldn’t need to traverse the long
expanse of the giant’s body; since he fell forward, his head was positioned much closer to
where David was standing.

R’ Ephraim Zalman asserts that a similar arrangement was provided for the warriors
mentioned in our parshah. The enemies these fighters had to confront in Eretz Yisrael were
likewise most formidable; concerning them, the Navi states: 07299 NN NN XNTHVYN Y2IN)
1123 ©1 X M2 IWN— “And I have wiped out the Emori from before them, whose height was
that of the tall cedar trees” (Amos 2:9). Their considerable height could thus pose a bit of a
problem. Even if the Jewish fighters were able to pursue and vanquish them, as the passuk had
promised, these enemy warriors — as they took flight from their pursuers — would fall even
farther away upon being stricken down. At least, this is the natural course of those who are
struck from behind. The Jewish fighters would then have to traverse a significant length in
order to ensure their demise and sever their heads.

This, then, is the “unnatural manner” of their falling, referred to earlier by Rashi. That is, they
would fall in contravention of the laws of physics. Just as with Golyas, who fell in the
opposite direction to facilitate his decapitation in a most convenient manner, so would the
enemy warriors of our parshah fall back toward the Jewish fighters even when stricken while
running away from them. This is the significance of the “extra” mention of the downing of
their enemies. The passuk emphasizes that, although running in pursuit — “v’naflu oyveichem
lifneichem — your enemies will fall before you.”

One may wonder, however, why there was a need was for such an extraordinary arrangement.
After all, we are discussing warriors in battle; one would assume that they have the stamina to
walk that “extra mile” to slay the enemy. Recall, however, that Rashi had anticipated this
issue; he commented that the pursuers mentioned by the passuk refers to “the weaker ones,
not the mighty warriors.”



